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M ssionaries and church | eaders have | ong struggled with the
tensi on between preaching the gospel and establishing charitable
mnistries (schools, orphanages, and hospitals) overseas. Should
the m ssionary focus on saving souls or saving lives? Can one be
done wi thout "lionizing" the inportance of the other?' Wile many
aspects in the devel opnent of Assenblies of God (A/G m ssiol ogy
coul d be exam ned, this study considers the tension between
mnistries of Wird and deed. In broad strokes, this study traces
how t he General Council of the Assenblies of God, with the
| ar gest m ssions agency of any North Anmerican Pentecost al
denom nati on, has approached the issue. It ends wth suggestions
for fornmulating and inplenenting a holistic Pentecostal theol ogy
of mssion with which to enter a second century of m ssionary
endeavor.

THE " PENTECOSTAL STANDARD!

At the second General Council neeting at the Stone Church in
Chi cago in 1914, del egates unani nously adopted the foll ow ng
resolution: "...we commt ourselves and the novenent...for the
greatest evangelismthat the world has ever seen."? A year |ater,
the Council went on record as pronoting the evangelization of

t he heathen according to "New Testanent methods,"” inplying the
priority of proclamation.® Firmy believing in the inmnent
return of Christ, little tine remained for church nmenbers to

evangel i ze. The clock of prophetic fulfillnment was ticking
loudly. J. Roswell Flower, a founding father, remarked that
church services resounded with eschatol ogi cal expectancy, often
fervently enphasi zed by vocal nanifestations of the Spirit
(prophecy, interpretation of tongues):

Over and over nessages were given in the Spirit that the
time would not be |Iong and what was done nust be done
qui ckly. We were inpressed that the tine was so short that
the heathen in the neglected parts of the earth would
scarcely have tine to hear before Jesus should cone.*



Many shared these sentinents, although m ssionaries soon
di scovered that the actual praxis of m ssions was quite
conpl i cat ed.

Despite the best intentions, the early years of A/G m ssions
(1914c. 1920) reflect considerable instability and were
occasi onal |y unproductive due to several factors, including:
| ack of m ssiological training for mssionaries (many held to
the ideal of "New Testanment nethods," but did not know how to
I mpl ement them; fear of organi zational control which m ght
tyranni ze the freedomto be led entirely by the directives of
the Holy Spirit; little understanding of or regard for cross-
cultural differences; insufficiency of financial resources; and
the absence of any strategy to add permanence to their efforts
in the event that Christ delayed H's return.?®

Fortunately, nmany bright spots appear in the picture. The
first A/G m ssiologist of stature, Alice E. Luce (a fornmer
Anglican mssionary to India wth the Church M ssionary
Soci ety), pointed the way toward applying indi genous church
principles for the establishnment of self-supporting, self-
governi ng, and sel f-propagati ng New Testanent churches. In early
1921, Luce published three articles in the Pentecostal Evange
(the official voice of the AVG Fell owship) entitled "Paul's
M ssionary Methods," which contained an acknow edged dependence
on Roland Allen's Mssionary Methods. St. Paul's or Qurs?
[1912].° Wth these expositions, she set the stage for the
CGeneral Council to endorse this mssiological fornmula |ater that
sane year. Luce avoided nention of institutional mnistries, an
approach she probably di scouraged. But for many, her suggestions
seened too radical and idealistic. Yet, others followed her |ead
and by so doing hel ped to influence the course of
Pent ecostalism particularly in Latin Arerica.’

By the m d-1920s, the level of stability within the m ssionary
ranks had i nproved, marking an inportant advance fromthe rapid
turnover in personnel evident since 1914.% An exami nation of
their activities in 1920, however, reveals a startling paradox.
For the nost part, mssionaries engaged in evangelism which
I ncl uded preaching, tract distribution, directing the activities
of "native evangelists"” and "Bi ble wonen,"” and training
prospective clergy. Virtually all AAG mssionaries in Latin
Anmerica (where the | east nunber ventured at the tine) and nost
of those serving in Africa engaged in sone formof direct
evangelism But in the two countries, India and China, where the
| ar gest nunber worked prior to World War 11, significant
mnorities in each (approxi mtely 25 percent in China, and 39
percent in India) nmaintained schools and cared for orphans and
ot her needy persons.

Conmplicating the picture is the record of m ssionaries who
occasionally had to | eave their preaching mnistries for short



periods to aid in disaster relief, while those involved in
institutional work faithfully supported evangelistic endeavors.
O interest too is the fact that anbng appointed m ssionaries to
China in 1920, 61 percent were wonmen, while the percentage in

I ndia was slightly higher with 66 percent.® Neverthel ess, the
hi gh nunber of women on these fields fails to satisfactorily
explain the propensity toward institutional mnistries since
wonen often chose to focus their energies on evangelism

By their very nature, charitable projects addressed the
i mredi at e physi cal needs of people, carrying the hope that
spiritual fruit would follow. They required a |evel of
per manence that necessitated frequent appeals to the hone
constituency for financial assistance, ironically representing
an obj ective conspicuously absent in the rationale behind A/G
m ssi ons. '® Nonet hel ess, npbst missionary agencies at the tinme
heartily supported such | abors as necessary avenues for sharing
God's love.™ Wth the delay in Christ's return, Pentecostals
frequently followed the practices of their Protestant and
Catholic counterparts by building schools and or phanages, and
paternalistically controlling the devel opi ng churches.

Naturally, this influenced the curious contradiction in the
devel opnent of A/ G m ssions. For exanple, in 1920 the m ssionary
secretary-treasurer (director), J. Roswell Flower, announced in
the Pentecostal Evangel that institutional ventures were clearly
out of bounds for Pentecostal mssionaries serving in "the |ast
days":

...the Holy Spirit has called themto the field in vital
relationship to the com ng of our Lord. They cannot foll ow
the nethods | aid down by those who have gone before them
nei t her can they bend their energies in building up
charitable institutions, hospitals and schools as do the
denom nati onal societies...

The Pentecostal conmission is to witness, wtness,
WTNESS.... It is so easy to be turned aside to do work
which is very good in itself, but which is short of the
Pentecoital standard. Qur m ssionaries are in danger of
this...

But regardl ess of Flower's conviction about the priority of
gospel proclanmation, m ssionaries generally decided what form
their mnistries would take and church nenbers in the United
States loyally supported their activities as divinely

sanctioned. Thus, the Wwnen's M ssionary Council, an inportant
auxiliary energing on the district level 5 years |ater, chose to
send clothes for 300 children at Lillian Trasher's orphanage in

Assiout, Egypt, for its first project.®



On what basis then did mssionaries |ike Trasher justify their
activities since they fell short of the "Pentecostal standard"?
First, mnistries of this sort had been viewed with favor |ong
bef ore the Pentecostal novenent began. For instance, Elizabeth
V. Baker, |eader of the Rochester (N.Y.) Bible Training School
wher e not abl e Pentecostal (including AAG m ssionaries were
| ater trained, had traveled to India in 1898 to visit Pandita
Ramabai at the Mukti M ssion. Baker and her sisters strongly
supported the Mssion, already fanous at the tine for its fam ne
and relief efforts, care for wi dows and children, and
evangel istic activities. Pentecostals also celebrated the
occurrences of Spirit baptism acconpani ed by gl ossolalia there
in 1906, as well as simlar awakenings in conparable mnistries.
These events were favorably recounted in Stanley H Frodsham s
With Signs Following, published by the Gospel Publishing House
(NG in 1926."

Second, sonme mssionaries believed that institutional work
could be justified because of a special calling fromthe Holy
Spirit. Marie Stephany, an early mssionary in North China,
wote in a booklet pronoting her mnistry:

I nust tell you a little about ny orphanage. Although
amnot called to this kind of work I am praying that the
Lord will definitely call a mssionary to take it upon her
heart so that we may be able to take in nore children.?'®

Lillian Trasher concluded that "God has one to preach and one
to rock babies and another to get up in the night and give them
m |k, another to wite about them another to send noney and
another to work in the shop and earn noney to send."' Regardl ess
of whatever criticisns cane one's way, the prinmary objective
meant followi ng the leading of the Spirit in mnistry. This
implied, especially in earlier years, that divine guidance m ght
preenpt the wi shes of church and nission | eaders—a tension
between the "private" vision of mssionaries and the "gl obal"

vi sion of m ssion executives has al ways exi sted.

Third, orphanages and schools were easily justified since they
woul d produce Christian |leaders. In countries |like India and
China with their ancient religious traditions and intense
hostility to the propagation of Christianity, this had speci al
rel evance. J. J. Mieller, a mssionary in North India, reported,
"Not a few of these orphans, trained and devel oped in our
Pent ecost al schools, have becone excell ent Christian workers."*®

Fourth, schools provided an inportant opportunity both to
evangel i ze and help the poor. In Ml aysia, Cecil Jackson
prom sed village | eaders that if they would hel p provide funds
for building a school, "we would give our lives to help their
poor. So...we have built a school and chapel right in this



wi cked village and there it stands as a |lighthouse in the m dst
of heat hen darkness."*

The fifth reason centered on the overriding notivation for al
such initiatives: conpassion for the hurting. Wen fam ne struck
Mongolia in 1921, Thomas Hindle worked for a time with the
United International Famine Relief Conmttee to provide free
shelter, fuel, food and clothing to the victins. In a letter to
t he Pentecostal Evangel, he remarked: "W cannot see these poor
peopl e perish before our very eyes. They seeminterested in the
gospel . This fam ne may be the neans in God' s hands of saving
many precious souls."?® Others committed thenselves to nore
permanent activities of this kind. Wen confronted by the
effects of a devastating famne in India and the appeals of
starving people at their doorstep, Esther B. Harvey recall ed:

Coul d we preach the Iove of Christ to these and turn them away
naked and hungry to die along the roadsi de? W could not. The
Lord gave us Isa. 5S:4-14. "Is not this the fast that | have
chosen? To | oose the bands of w ckedness, to undo the heavy
burdens, and to |l et the oppressed go free, and that ye break
every yoke? Is it not to deal thy bread to the hungry, and
that thou bring the poor that are cast out to thy house?"*

As evi denced above, reports of institutional mnistries
someti mes conveyed a certain defensiveness though the testinony
of divine guidance, such as Harvey's "The Lord gave us Isa. 58,"
I medi ately conferred the needed perm ssion.

AFTER WORLD WAR 1| |

Before the end of the war, the A/ G Division of Foreign
M ssions (DFM boldly took the initiative in planning the future
of the enterprise.? This, however, led to dimnishing the role
of charitable mnistries which were increasingly viewed as too
costly, draining funds fromthe nore strategic projects of
mnisterial training and frontline evangelism

Denonstrating the shift toward a nore aggressive
i npl enent ati on of indigenous church principles, DFM brought
m ssionary Melvin L. Hodges home from Central Anerica for short
periods of witing, editing, and training other ni ssionaries.
Wth fresh experience in devel oping national churches under the
tut el age of pioneer mnissionary Ralph D. WIlians,* Hodges had
the necessary expertise to help reorient his coll eagues from
paternalismto indigenous nethods. In 1948, he becane the
foundi ng editor of Missionary Forum, an in-house publication for
m ssionary personnel. Using this as his pul pit, Hodges heral ded
t he val ues of building self-supporting churches, frequently
i ncl udi ng excerpts fromthe books of Roland Allen. Consequently,



this agenda criticized the practice of establishing
institutional mnistries.* In this, he was joined by the
m ssionary secretary (director), Noel Perkin, who cautioned the
m ssi onari es about the grow ng expenses of maintaining and
enl argi ng or phanages and sinilar prograns. He reasoned that "the
mat eri al and physical need of the people in nmany lands is
relatively unlimted, so that all available mssionary funds
could readily be absorbed in such work." Still, he credited the
hone constituency with a continuing interest in the needy,
observing that financial appeals fromthese efforts consistently
gai ned responses when others failed. *

After the late 1940s and into the 50s, the role of planting
I ndi genous churches continued to gain the spotlight, while
i nstitutional undertakings received |less attention. In his first
book, The | ndi genous Church, published in 1953, Hodges regarded
this type of m ssion work as an i nadequate objective for the
m ssion of the Church. Instead,

we desire to establish in the country of our |abors a strong

church patterned after the New Testanent exanple. Further, we
believe that in order to have a New Testanment church, we nust
foll ow New Test anent net hods. *

In A Theol ogy of the Church and Its Mssion (1977), he devoted
an entire chapter to the role of social concern in mssions, but
sinply mrrored the opinions of conservative evangelicals on
this issue.? For Hodges, charitable ninistries represented "by-
products" of evangelism not primary means to that end.?® Not
surprisingly, the sernons and papers delivered at the A/IG
Council on Evangelismin 1968, where the Fell owship's mssion to
the world was reviewed and affirned, barely nentioned socia
concerns.? Reflecting a nore holistic enphasis, however, the
Di vision of Foreign Mssions |ater stated its objectives as
bei ng...the w dest possible evangelization of the spiritually
| ost through every avail abl e neans, the establishnment of
I ndi genous churches after the New Testanent pattern, the
training of national believers to proclaimthe gospel to their
own people and to other nations, and the show ng of conpassion
for suffering peoples in a manner representing the |ove of Jesus
Christ.?*°

Even with the overridi ng enphasis on indi genous church
principles, certain institutions have remained (e.g., Trasher
O phanage), others have been added (e.g., Mssion of Mercy in
Calcutta, HealthCare Mnistries).®* In a renarkabl e devel opnent,
m ssionaries (theologically prepared health care professionals!)
have recently been appointed to Vietnam and Canbodia "to offer
soci al and health-rel ated hel p where needed." They will al so



speak to the needs of the church there since "hunger, both
physical and spiritual, nust be tended to."*

What has sustained this interest over the years? First, the
hei ght ened focus on fostering indigenous churches after the war
occurred at the very tinme when thousands of refugees were
suffering in Europe and many Europeans (anong them Pent ecostal s)
faced starvation. By the 1950s, the Assenblies of God had becone
so involved in relief work that it forned a relief and
rehabilitation service within DFM * Hence, through the years,

t he pages of the Pentecostal Evangel and various m ssion
publ i cati ons have kept the needs of refugees, the Trasher

Or phanage, M ssion of Mercy, Latin America ChildCare, and a host
of other special projects before the (always synpathetic) hone
consti tuency.

Second, it is fair to say that Hodges m sjudged the val ue of
orphanages in countries like India for training church | eaders.
In Ted and Estel l e Vassar's orphanage in South India, young nen
who desired to enter the mnistry were encouraged to

...Learn a trade along with their Bible training. They were
adnoni shed not to rely solely on the Western Church for their
support. From chil dhood, the orphans had chores for which they
recei ved an all owance and they were taught to tithe.*

Not abl e I ndi an church | eaders energed fromthis institution with
an abi di ng appreciation for their tutel age.

Third, new and creative ventures in mnistering to the
physi cal needs of people have usually avoided the traditiona
nodel of institutional mnistries. Noteworthy in this regard is
Heal thCare M nistries, inaugurated in 1983, to operate in
consultation wth m ssionaries and national church | eaders,
serve as an evangelistic aid through providing nedica
treatnment, devel op nedi cal educational nmaterials for
m ssi onaries and nationals, pronote indigenous nedical prograns,
and of fer guidance for the use of nedical relief nonies,
suppl i es, and personnel in the event of disaster.®

Fourth (and forenost), the basic Christian value of hel ping
t he needy has remai ned strong anong church nenbers, pastors, and
m ssionaries leading to sone inpressive results. Certainly
Mel vi n Hodges, Noel Perkin, and other indigenous church
advocates cared about the material needs of people, but agonized
over the never-ending appeals fromsuch mnistries,
under st andabl y apprehensive that resources would be drai ned and
limt the overarching objective of the enterprise: the saving of
| ost soul s.

The survival of older institutions and the inauguration of new
ones, along with the nore bal anced statenent of purpose for the
Di vi sion of Foreign M ssions, does not nean that the



m ssi ol ogi cal paradox has been entirely resolved. In this
respect, the praxis of A/G m ssions has been a pilgrinmage: a

| ong-standing resolve to be true to the G eat Conm ssion, along
with a search to understand its inplications for caring for the
i mpoveri shed and despi sed.

TOMRD A HOLI STI C THEOLOGY OF M SSI ON

Apart fromthe adapted holiness fornula of the "full gospel™
(sal vation, baptismin the Holy Spirit, divine healing, and the
second comng of Christ) that historically provided the core of
Assenbl i es of God theol ogy, its m ssiology has | acked an
I ntegrating theol ogi cal thene. Follow ng the | ead of
evangelicals after Wrld War 11, some AAGwiters began to
expl ore the neaning of the kingdomof God (the rule of God in
the hearts and behaviors of believers) as a present reality for
the m ssion of the church, but w thout discounting the future
mllennial reign of Christ.® Wiile full-scale nissiological
exposition of the Kingdomfrom a Pentecostal standpoint began
with the work of former m ssionary Paul A Ponerville in his
Third Force in Mssions ( 1985), others have al so nade inportant
contributions. In 1987, Ruth A Breusch, a forner mssionary to
India and eneritus professor at Southeastern Coll ege (Lakel and,
Fl orida), wote a neaningful series of popular articles on the
Ki ngdom and ni ssions in Muntain Mvers (a publication of DFM.?3
More academ c treatnents include those by Gordon D. Fee (an
em nent New Testanent scholar), Peter Kuzmc (a Croation
Pent ecostal who is also an approved A/ G mnister abroad), Mirray
W Denpster (a social ethicist), and m ssionary Dougl as
Pet er son. *®

Wi |l e Pentecostals have naturally gravitated to passages such
as Matthew 4:23-26 which records the preaching of Jesus
acconpani ed by signs and wonders, they al so need to reexan ne
the inplications of Luke 4:18-19:

7

The Spirit of the Lord is on ne,
because he has anointed ne
to preach good news to the poor.
He has sent me to proclaimfreedom
for the prisoners
and recovery of sight for the blind,
to rel ease the oppressed,
to proclaimthe year of the Lord's favor

Furt hernore, any suggestion that Christians are "passive
observers” in a world characterized by injustices,
di scri m nation, and hunger, but "active participants” only in
wor | d evangel i sm * represents a di chotonous fornula for



Christian living that coll apses before Scripture passages |ike
Mat t hew 25: 37-40:

The righteous will answer him "Lord, when did we see you
hungry and feed you, or thirsty and give you sonething to

dri nk? When did we see you a stranger and invite you in, or
needi ng cl othes and cl ot he you? When did we see you sick or in
prison and go to visit you?"

The King will reply, "I tell you the truth, whatever you did
for one of the |east of these brothers of mne, you did for
me. "

Contending for the responsibility of Christians to becone
i nvolved in solving problens that face their countries, Kuzmc
states, "The fatalistic attitude that washes its hands of the
worl d 1byl letting it go to further and expected corruption is
irresponsible, and a betrayal of entrusted stewardship."*

Conti nued bi blical exposition of the kingdomof God offers
Pent ecostal s the best prospect of devel oping a holistic theol ogy
of m ssion capable of integrating historic concerns for taking
the gospel nessage to unreached peopl es and expressing Christian
conpassion by mnistering to physical and social needs. Such a
credo will refuse to let one mnistry "lionize" another or |eave
one continually on the defensive for its legitinacy. Enphasis on
the ethical teachings of the Kingdom (e.g., the parables) wll
hel p church nenbers to review the best insights of their
hol i ness heritage. Mdre inportantly, it will equip themwth a
prophetic witness that chall enges the entrenched materiali sm and
apathy that flourishes within their own ranks, addresses
personal sins, and reproves the corporate evils that pervade the
power structures of the world: social injustice, economc
exploitation, mlitarism and racial and gender discrimnation.*

Some nay fear, however, that the above will lead to the
politicizing of mssionary activities. A though the traditiona
apolitical stance should be retained,* mssionaries in their
rol e as educators of future church | eaders nust expound on the
social inplications of Kingdom val ues, |est they be surprised
when menbers of m ssion churches begin to conbat problens in
ways that are |l ess than biblical (e.g., Pentecostals in Latin
Ameri ca who have | oi ned Marxi st novenents to overthrow
oppression).* Social concern often |eads to political activism
to change conditions in society that encourage evil and
i njustice.

Worthy of consideration is the nodel for activismdevel oped by
Kamal a Kannan, an Indian A/ G sem narian. He offers the foll ow ng
as a Christian response toward the grievous ills existing in his
country:



When a person becones [al Christian and receives the Holy
Spirit, he also receives the gifts of |ove, joy, peace,
pati ence, goodness, faithfulness, self-control, and a sense of
justice. In the power of the Holy Ghost, man becones confi dent
of building for hinself a just society, that is humane,
peaceful and righteous. A society that is anticipating the
ki ngdom of Cod. ...

If we want to win India for Christ, we have to girdle
oursel ves and get ready for the struggle in solidarity with
t he oppressed and exploited. Let us take the battle to the
streets. Let us fight for the marginalized, the ostracised,
the dalit [untouchable], the prostitute and her custoner, the
child whose chil dhood has been robbed. Let us |ift the banner
of love. Love that will help us to realize the true worth of
every citizen of our beloved country. The need of the day is
socially active Christians who are wlling to spare no effort,
| eave no stone unturned, who will accept the challenge of the
gauntl et thrown by the forces of this world.*

Al t hough his linkage of evangelism and social activismmght be
controversial to sone, few Anmericans can grasp the level of evil
and despair that exists in India. Thus, Kannan presents a
serious attenpt to reconcile mnistries of Wrd and deed. For
Pentecostals to have a relevant witness to the transform ng
power of Christ in the world, they should not only continue
preachi ng the gospel, but forthrightly speak to the role of the
Christian in society.

FI NAL REMARKS

In contrast to the pattern of exclusivismfostered by many
Christian novenents in succeeding centuries, the advance of
early Christianity was marked by a growi ng inclusiveness which
enbraced the poor, the despised, the uneducated, the
unci rcuncti sed, and those who had been victim zed by denonic
possession.* Early Christian communities grew as they continued
to evangelize the spiritually lost and uniquely witnessed to the
| ove of God through human rel ationships. As John wote in his
first epistle to believers, this is how we know what |ove is:

Jesus Christ laid down his Iife for us. And we ought to |ay
down our lives for our brothers. If anyone has nmateri al
possessi ons and sees his brother in need but has no pity on
him how can the | ove of God be in hinf Dear children, let us
not Iove with words or tongue but with actions and in truth (1
John 3:16-18).

10



But should the pattern of these early Christians be ignored,
the path to a truly holistic Pentecostal m ssiol ogy—the search
for a nore biblically bal anced "Pentecostal standard”"—wi || take
a wrong turn.

The Book of Acts depicts the broad invol venent of believers in
the Church's m ssion. Today as well, the ministries of
evangel i sm | eadership training, and conpassion, as well as the
Christian concern for justice, require nore than the efforts of
clerics and m ssionaries. The responsibly for all that cones
under the rubric of "m ssion of the Church” can only be carried
out when the Spirit's distribution of gifts in the Church
recei ves adequate consideration (Rom 12:3-8; 1 Pet. 4:10-11).
Mnistry to the whole person requires the Spirit-inspired
energi es of both nmen and wonen, clergy and laity—+n fact, all of
"the people of God," and those in particular who attend
Assenbl i es of God churches.

The spiritual needs of hundreds of mllions of people in our
world are too great and the cries of the hungry and the
oppressed are too loud for Christians to ignore either, even if
one's eschat ol ogy chines that m dni ght has cone. As Janes
rem nds us, Word and deed are inseparably |inked (2:14-26). The
nmonment ous events and crises of our tinme demand that we
prayerfully reflect anew on the dynam cs that propelled the
grow h of the Early Church. Since as Pentecostals we have al ways
had a special affinity to the Book of Acts, can we afford to do
ot herw se?
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